Introduction
The European Union has been hit hard by the international financial crisis, which has contributed to weakening the already precarious economies of member states such as Greece, Spain, and Portugal. Concurrently, the Union has been experiencing an identity crisis, with lack of clarity and consensus about which shared values hold the diverse states of Europe together beyond the common economic and political interests. Both processes have led to increased Euroskepticism across the continent. 1 Parallel to these developments an alarming upsurge in religiously and racially intolerant rhetoric and even acts of violence have occurred. One need only to think of the horrific attacks in and around Paris in January, 2015, or on the hate speech promoted by the PEGIDA (Patriotic Europeans Against the Islamization of the West) movement in Germany. At the same time, many Europeans are unsure about how to react to the unebbing flow of refugees and asylum seekers from Africa, the Middle East, and elsewhere in the world and raise the questions once again of who is a European and who are "we" as Europeans. In such a situation the need for dialogue in order to break down distrust of otherness is more pressing than ever.
This essay presents, within the complex European religious and demographic context, specific elements from the public discourse and self-representation of Muslim communities in southeastern Europe relating to European integration. Examples from the edge of the EU, Croatia and Serbia, and particularly aspects relating to identity and to interreligious dialogue are highlighted.
Islam is one of the growing and proliferating religious traditions across the European continent today. Muslim communities are springing up in virtually every European country, in large part through new immigration. Therefore, much of the rhetoric and argumentation in the public debates of European nations presents Muslims generally as immigrants, non-Europeans, and, therefore, outsiders. While this may be true in many countries, southeastern Europe has been home to Muslims for several centuries. Most Muslim communities in this region trace their origins back to the times of Ottoman Turkish rule. In contrast to the vast majority of Muslims in most other European countries, these communities are either made up of members of ethnic groups indigenous to the region or have existed for such a long time that ______________ they are considered part of the overall local or regional cultural heritage, thus making them insiders and outsiders at the same time.
The continuing eastward and southward expansion of the European Union, which now includes an increasing number of countries in southeastern Europe, lends a special aspect and timeliness to the question of Muslims and European integration. Public discussions about to what extent Europe can be considered a Christian continent continue unabated. One of the important questions is how-and whether at all-non-Christians, and particularly Muslims, fit into widely accepted cultural and religious understandings and geopolitical definitions of what Europe is. The prevailing identity constructions and their formulations among Muslim communities examined here are undoubtedly influenced by the fact that they live in Christian-majority societies, alongside Jews and representatives of other religions, so that the discussion of the interreligious aspect of their self-definition and of their stances regarding Europe is unavoidable.
Two questions in particular have guided the research: How do the selected Muslim communities in southeastern Europe describe themselves and relate to the idea of "Europeanness"? How do they view themselves vis-à-vis their co-nationals of other religious traditions? These questions were addressed by applying an interdisciplinary approach. The source materials were studied through the lens of critical discourse analysis and politolinguistic analysis, and the texts were evaluated and analyzed within the broader interreligious, social, and political context in which they were created. The research focused on the Bosniak Community in Croatia and on the Bosniak Community in the Sandžak region of Serbia. The primary sources examined are select official or representative publications of the religious communities in question between 2000 and 2011: the Journal of Preporod (hereafter, the Journal), published by the Bosniak Cultural Society of Croatia; and Glas islama (The Voice of Islam), a Muslim monthly published in Novi Pazar in Serbia.
Islam in Southeastern Europe since 1989
Xavier Bougarel has identified three major developments that have characterized Islam in southeastern Europe since 1989.
2 First, Muslim populations have emerged as political actors on the basis of ethnonational mobilization, becoming a voting and policy-influencing force to be reckoned with in many countries. Second, new relationships have been developing between Islam and national identity-for example, groups changing their names to shed official designations from the socialist times and to define themselves with words in their own language, or coming to see themselves as a national group as opposed to a scattered and loosely related minority with no uniform identity. fore since the 1990s, the free(r) circulation of people and ideas and the growing influence of foreign Muslim organizations and states have led to the increased presence of more radical movements within Islam. Among these is the growth of Wahhabism, the most prevalent one throughout the region. 3 Bosnian Muslims (today many, though not all, of their members prefer to use the term "Bosniak" in order to distance themselves from the official designation that was used in former Yugoslavia) are present primarily in Bosnia-Herzegovina, Croatia, Slovenia, Serbia, and Montenegro. They often face misrepresentation of Islam in the media 4 and at times even in official schoolbooks. 5 
Examples from the Discourse of the Bosniak Community in Croatia
The Muslim community in Croatia is of diverse ethnic background and accounts for 1.5% of the total population, next to the 86.3% overwhelming majority, which self-identifies with the Roman Catholic Church. 6 The most populous Muslim group is made up of Bosnian Muslims who have moved to Croatia. It is estimated that there are about 50,000-60,000 Bosniaks living in Croatia today.
7
The Islamic community has been actively involved in interreligious endeavors in the country. In 2005 it participated at the first event in Zagreb, at which representatives of the Roman Catholic Church, the Serbian Orthodox Church, the Lutheran Church, the Alliance of Baptist Churches, and the Evangelical Church all took part, discussing current issues of importance for the churches and religious communities. 9 This declaration received international attention upon its release, also in Croatia. Although not used regularly as a point of reference, the Journal nonetheless did come back to mentioning it from time to time, as the EU accession process in the country intensified.
With time, reporting on purely EU-related issues increased radically not only in the Journal but also within the Islamic community in general, as examples of articles especially between 2007 and 2010 illustrate, when they occurred in the largest numbers.
10 Once the joining of Croatia became a reality and accession negotiations began in earnest, they started drawing more regular media attention. A few different themes emerged as being of central importance to the Bosniak community in Croatia prior to and during the process of European integration, including increased interest in and attention to the EU, its institutions, functioning, and laws, as well as to the values it represents. At the same time, discussions about identity also multiplied in the Journal. The self-searching process of finding a common identity for the Bosnian Muslims living in Croatia intensified and now, in addition to its being constantly juxtaposed to the identity of Muslims in Bosnia-Herzegovina (their external homeland), it also gained the added dimension of being considered within the context of a European identity.
11
The discussion about promoting the label "Bosniak" also continued during this time. In spite of the growing interest in European-related topics and the slightly shifting frame of reference for self-identification, however, the Journal maintained extensive reporting on the current political, social, and religious situation in BosniaHerzegovina in most of its issues during the time period examined. BosniaHerzegovina, the (symbolic) homeland of the Bosniak community in Croatia, was also featured regularly in the Journal in the context of its own process of European integration, that is, steps toward its membership in the EU. 12 An implicit argument that can be traced in the articles is that the values held by Bosniaks are broadly European values; therefore, they do have a legitimate place in a European democracy and in the EU. The inherent contradiction of being a European and rooted in European culture and traditions at the same time as being a Mus- lim is also expressed in several articles, usually through a personal story or from an individual's point of view. 13 Indeed, identity was one of the central topics that kept appearing regularly in the Journal during the entire time period examined. These articles also included detailed investigations of what Bosniak identity really means and how it can be defined.
14
In his 2008 Eid al-Fitr message, Mufti of Zagreb Ševko ef. Omerbašić addressed this contradiction by presenting some of his fears and at the same time posing the question about how Croatia will look upon Islam when it becomes an EU member state: "Will our faith be treated as it is in numerous European states-as a religion of foreigners, who are only temporary residents on this continent?"
15 He then set out to present a programmatic plan for the Islamic community in Croatia, which was to include fully supporting Croatia's accession to the EU, working toward challenging the existing stereotypes about Islam within Europe, trying to secure freedoms for all ethnic and religious minorities in the country, and being involved in active dialogue not only with governmental entities but also proclaiming that in this process interreligious dialogue has no alternative.
16
In summary, generally speaking, the EU appears in a positive light in most articles and is identified with democracy-a notion that the Islamic community wishes to uphold and see take root in Croatia as well. One of the few negative representations of Europe concerns examples of Islamophobic behavior or resistance to the erection of Islamic buildings in many countries.
17 Another large cluster of issues in connection with EU integration is that of identity, with all its complexities. Most often, being Muslim and being European are juxtaposed to each other, although never calling into question that the two are -or at least can be -mutually inclusive. Thus, Bosniaks in Croatia generally present themselves as European and as people who culturally and civilizationally belong to Croatia and to Europe as well.
Examples from the Discourse of the Bosniak Community in Sandžak, Serbia
The overwhelming majority of Serbia's population identifies itself as Orthodox Christian (85% in both 2001 and 2011), 18 and its Muslim inhabitants are diverse. ______________ 13 See, e.g., Amina Alijagić, "'Politički islam'-Kulenovićev opus magnificum: Politika u muslimanskim državama" (Political Islam-Kulenović's Magnum Opus: Politics in Muslim States), Journal, nos. 101/102 (2008), pp. 7-8. The article is a book review, also presenting autobiographical details from the author, who in his own life regularly experienced the dichotomy of being a Muslim and a European. Journal, nos. 113/114 (2009), was dedicated in its entirety to interviews with persons within and outside the Islamic community, most of whom addressed personal issues of identity and expressed similar struggles of defining themselves as Muslims and as Europeans at the same time.
14 See, e.g., Ismet Isaković, "Bosansko-hercegovački i balkanski identitet" (Bosnian-Herzegovinian and Balkan Identity), Journal, nos. 111/112 (2009), pp. 6-9; and idem, "Bošnjački identitet" (Bosniak Identity), Journal, no. 126 (2010), p. 13. 15 These groups differ from each other in ethnic identity, language, tradition and questions of allegiance to religious authority. According to the 2011 population census, 3.1% of the total population identified themselves as Muslims. The Muslims in Serbia are primarily ethnic Bosniaks and Albanians, although other ethnic groups are also represented among them. Demographically, the most significant Muslim communities are located in the Sandžak region 19 bordering Bosnia, Montenegro, and Kosovo and in the Bujanovac-Preševo-Medveja area in southern Serbia. Within the Sandžak, Muslims make up the absolute majority of the population in three municipalities. Additionally, Muslims have also immigrated-mostly as a result of the Yugoslav wars of succession in the 1990's-to other areas of the country, including the Autonomous Province of Vojvodina in the north of Serbia.
The two major organized Muslim communities in Serbia-the Islamic Community in Serbia (Mešihat Islamske Zajednice u Srbiji), which pays allegiance and considers itself to stand under the spiritual and structural authority of the Islamic Community of Bosnia and Herzegovina (Islamska Zajednica u Bosni i Hercegovini) and its reis-ul-ulema, and the Islamic Community of Serbia (Rijaset Islamske Zajednice Srbije) with its leader in Belgrade-are public rivals of each other. The regional leader of the community in the Sandžak, Muamer Zukorlić, holds the title of mufti.
As elsewhere in southeastern Europe, imported radical Islam has appeared in the Sandžak in recent years as well. Many of its representatives belong to isolated groups of radicals, and a large percentage of them are foreign nationals. Although they are relatively few in numbers, they have nonetheless created a bad name for themselves and for Muslims in general by provoking violence and inciting intolerance, which has been documented in press reports nationwide. Muslim feelings are evident in current Serbian historiography.
For the purposes of this research, the publication Glas islama of the Islamic Community in Serbia (in Sandžak) has been analyzed. The Muslim community in the Sandžak looks to Bosnia-Herzegovina and particularly to Sarajevo for leadership not only in strictly religious matters but also in other ways relating to a Muslim identity. The designation "Bosniak," the preferred term used by most of the members of the Islamic Community in Serbia, has been a source of contention and is a rather new phenomenon. As Safeta Biševac stated, "The confusion regarding the recognition of the national status of Bosniak-Muslims was increased by their own political representatives and intelligentsia who, for years, were unable to agree as to whether their group should be called 'Muslims' or 'Bosniaks.'" 22 Today most of the central religious and political organs in the Sandžak prefer to use the term "Bosniak" for self-identification purposes.
The Bosniaks of Sandžak are torn in their identity between BosniaHerzegovina and Serbia-and the rest of Europe. Their perceived "otherness" is also reflected in the attitudes of the majority Serbian population: A study conducted in 2007 revealed that the greatest ethnic distance expressed by Serbs was directed at Albanians, Roma (Gypsies), and Muslims (Bosniaks). 23 Different from their counterparts in Croatia, who live scattered throughout the country, the Bosniaks of Sandžak are geographically concentrated in one region.
The issue of identity also plays a central role for the Bosniaks of Sandžak, which is reflected in the large number of articles concerning this topic in Glas islama. As a publication close to the regional religious leadership, it published several articles emphasizing the importance of the religious element in the formation of the Bosniak identity. 24 Identity is also discussed in a political setting, blaming Serbian politics and politicians of trying to challenge or call into question Bosniak identity. 25 The visit by Tariq Ramadan to Novi Pazar in 2011 also focused on identity issues; he held a public lecture titled "Islam and Muslims in Europe: Challenges and Perspectives." 26 One of the central messages coming across from the publication is that the Bosniaks of Sandžak can be proud of their identity and should represent themselves in order to create higher visibility of Islam in their own country and throughout Eu-______________ rope. 27 At the same time, Bosniaks should resist the Serbian state's missionizing tendencies-that is, the pressures of identifying themselves differently in ethnic or religious terms. By clearly formulating a vision for spreading their own identity, the Bosniaks of Sandžak reveal reverse missionizing tendencies. The connection to and interest in the religious and political developments within the external homeland, Bosnia-Herzegovina, is comparable to that observed within the Bosniak community in Croatia, appearing on a relatively regular basis.
In general, the representation of Europe and of the EU is not as overwhelmingly positive as among the Bosniaks in Croatia. Instead, it is much more critical, which is not surprising, considering the ambivalent attitudes to European integration expressed by members of the political elite in Serbia. Islamophobia is presented several times as a serious and widespread problem in many European nations; 28 the Europe-wide discussion on burkas 29 and their ban in France are featured, the latter labelled as an Islamophobic decision. 30 A keen interest is visible in following relevant institutional developments and news within the greater European community beyond the EU, such as the adoption of the Declaration of Religious Freedom by the Council of Europe.
31

Analysis and Comparison of the Findings
In addition to the unique concerns of each Islamic community, there were common threads that appeared in the publications of both examined groups. They took the opportunity in public discussions of EU integration to express their own identity in the way that they, and not others, prefer to describe themselves. Both groups underlined their Europeanness explicitly and repeatedly. They did this most often in order to contrast themselves to the immigrant Muslim communities found in other parts of Europe. By calling attention to the fact that they are not newcomers but autochthonous inhabitants, they were emphasizing the fact that they belonged to Europe in every way and should be accepted and treated accordingly. By doing this, they were also insinuating that the EU-and other pan-European institutionsshould consider finding different and more effective ways of dealing with Islam on a continent-wide basis.
In both Croatia and Serbia there is ample evidence of goodwill by the Bosniaks to work together with the majority churches, but the practical examples of dialogue still most often included other religious minorities in the country. For example, the Journal reported on the Jewish-Muslim cooperation at the yearly Jewish cultural ______________ festival "Bejahad" in Opatija, which sought to bring reconciliation between Jews and Muslims in Europe. 32 It also featured a lecture given by a Protestant pastor at the Zagreb Islamic Centre, emphasizing the commonalities between the Reformed (Calvinist) faith and Islam. 33 In Serbia, also more mention was made of dialogue with the minority Roman Catholics and Jews, although until 2012 some forms of even institutional cooperation with the Serbian Orthodox Theological Faculty in Belgrade existed. 34 Glas islama published several articles on the topic of interreligious dialogue and peaceful coexistence-using, for example, medieval Spain as an ideal for interreligious tolerance, or bringing examples of peaceful Muslim-Eastern Orthodox encounters from the Middle Ages-but they were always written by the same person.
In conclusion, it can be stated that the struggle of the two Bosniak communities with their identity, which now has to be negotiated within a broader European dimension, has led them to express multilayered identities and address the seeming internal contradictions and the inherent ambivalence that such identities mean. The answer to the question of whether a distinctly European Islam exists has divided scholars. The term, believed to have been coined partly by Tariq Ramadan, has been used worldwide with different meanings. While some posit that European (or Balkan) Islam has distinctively European features, Christian Voss and Jordanka Telbizova-Sack have argued that this does not mean that Balkan Islam has made a significant contribution to creating a truly European Islam. On the contrary: it has been the Islam coming from outside, the rest of the world, which has been changing the face of Islam in southeastern Europe. 35 Although such tendencies are clearly noticeable, it is still important to underline that many of these Muslims see themselves as belonging to Europe both geographically and culturally.
Conclusion
The research results presented here remind us that Leonard Swidler's fervent call to dialogue is as relevant as ever and that the tools he has developed in particular Deep-Dialogue/Critical-Thinking/Emotional-Intelligence/Comptitive-Cooperation, can and should be utilized by churches, religious communities, and other societal actors as they engage in tackling the current situation in Europe.
Muslims who already identify themselves with Europe and its cultural-______________ civilizational heritage should be taken seriously as potential dialogue partners. Their willingness to enter into dialogue should be utilized. As countries in southeastern Europe are consolidating their place within and in relation to the EU (Croatia became an EU member state on July 1, 2013, and Serbia has been an official candidate country since 2012), their inhabitants should be drawn into discussions on European identity and identities in general. Southeastern European Muslims can make an important contribution to shaping discussions on European identity and on the future self-understanding of the EU. Particularly considering the relevance of already ongoing discussions on the place of Islam and of Muslims in Europe, such dialogues are crucial to securing long-lasting peace and a fruitful coexistence of living with difference within the European Union and even beyond its borders across the entire continent.
